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religious-philosophic Urtheilsbildung ; religion in history and the law 
of its development. In the first, the author enumerates twelve differ- 
ent genetic theories, without making his own position very clear. One 
looks in vain for a discussion of the truth of religion ; but it is just 
the two-fold task of the philosophy of religion to present the phe- 
nomenology and to establish the truth of religion — the former by the 
formation of an existential judgment, the latter by the value-judg- 
ment or spiritual judgment. Indeed, the former, which is rather the 
task of the science of religion, is but preliminary to the latter, which is 
concerned fundamentally with the essence and truth of religion. But 
the author has devoted his work mainly to the phenomenology of 
religion. But the critic must bear in mind that the author is writing 
a catechism or text -book. His purpose accordingly is orientation and 
comprehensive survey, rather than indication of a standpoint of his 
own or an independent contribution to the subject. Along many of 
the paths he has traveled it is manifest that Max Miiller and Otto 
Pfleiderer have been his guides. — George B. Foster. 

The Immortal Life ; Belief in it Warranted on national Grounds. 
By Rev. Lucius Q. Curtis, A. M. (New York: Knickerbocker Press; 
pp. xiv -+- 280 ; privately printed.) Our author hopes to reach his 
conclusion " on purely rational grounds, " and to show that immortality 
is the natural outcome of a rationally ordered universe. He presents 
his argument first inductively, and then teleologically, beginning with 
a groundwork of fact, and following this up with a defense of his con- 
clusion. Man, by virtue of being a responsible power, belongs to a 
spiritual kingdom, above the animal, and above nature. The functions 
of man's nature are correlated to invisible realities, and to ends that 
are subjective. The spiritual is the true part of us. He here follows 
out Lotze's argument that " the capacity of being conscious of the 
Infinite is the distinguishing characteristic of the human mind." As 
interpreters of reason in creation we show our similarity to the rational 
intelligence there revealed. Still more is this true of our aesthetic and 
ethical natures. In Christ was a divine manifestation superior to that 
in nature, a revelation of the fact that the true life of man is one with 
the life of God. If this ethical and religious nature, which is the 
interpretation of our life, can come to an end, then the law of our 
life is nullified. In defending this conclusion teleologically, in the 
concluding chapters, our author endeavors to show, as against Huxley 
and Mill, that the cosmic forces do not operate as the enemies of 
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righteousness. The book presents the old arguments with vigor and 
freshness, but should be read in connection with Professor Shaler's 
The Individual. The materialistic hypothesis is almost entirely ignored. 
How far our author is from standing entirely on " rational grounds " 
may be seen in his treatment of Schleiermacher, on p. 93. One is 
minded of a saying of Martineau : " Man does not believe in immor- 
tality because it has ever been proved ; but he is forever trying to 
prove it, because he cannot help believing it." — George H. Ferris. 

Elysium und Hades: Eine religionsgeschichtliche Studie. Von 
Joseph Schreiner. (Braunschweig und Leipzig, 1902; pp. iv+71; M. 2.) 
Abraham = Zeus, Sarah = Hera, and Greek mythology generally is 
derived from Semitic religion ; so the Hebrew nation is the starting- 
point of human history. This thesis is proved to the author's satis- 
faction by the use of italics, heavy-face type, and underlining. To the 
ordinary reader the pamphlet is interesting mainly for the curious 
etymologies proposed, e. g., Sem., Kerub, Greek, Kerberosj Noach, 
Dionysos ; Sidon, Poseidon ; Jizschak (Isaac), Ithakos ; Moyshes (Moses), 
Prometheus. — Das Fruhlingsfest der Insel Malta: ein Beitrag zur 
Geschichte der antiken Religion. Von Richard Wiinsch. (Leipzig, 
1902; pp. iv + 70; M. 2.) Starting from an Arabic document that 
purports to give the experiences of one Suleiman, a prisoner in Malta 
in 1591, the author attempts to trace backward and forward the history 
of the festival of John the Baptist, therein described. A costly image 
of the Baptist, according to Suleiman, is placed in a field of blossoming 
beans. The people fast and make offerings of money, until a priest 
announces that the saint is appeased, and the image is fetched from its 
hiding-place by a magnificent procession. Wiinsch points out that 
Greeks succeeded Phoenicians as settlers in Malta, and that, while the 
island has passed through many hands since Roman days, the civili- 
zation has always been mainly Phcenicio- Greek. The peculiar rites 
of the Arabian account can hardly have been Christian in origin, 
and they have no real connection with the story of the Baptist. They 
do have much in common with the Phoenician worship of Adonis, which 
took place in the spring; moreover, we know from coins, etc., that the 
Phoenicians worshipped Adonis and Astarte in Malta. Other features 
recall the Ionic festival of the Anthesteria, the " flower festival " cele- 
brated in March. The identification of the worship of the Baptist with 
an earlier worship of Adonis is substantiated by the fact that the later 
worship is carried on oftentimes in the same localities as the earlier, by 



